Der Veker: Challenging Contemporary Hasidic Ideology in Print 
Rose Waldman

One of the most, if not the most, revolutionary Hasidic publications to have emerged in the contemporary Yiddish print canon is Der Veker, a Yiddish language quarterly that is sold online on Amazon and at a total of four newsstands, strategically chosen for their proximity to the main clusters of Hasidic communities in New York: Williamsburg, Boro Park, Monsey, and the town of Palm Tree (formerly village of Kiryas Yoel) in Monroe. For the last several years, I have been studying the shifts in the Hasidic Yiddish print industry from postwar 1950s to the present,[footnoteRef:1] and many of these shifts are quite dramatic. They include an expansiveness of topics deemed “kosher” enough to broach in public forums, a (modestly) increased emphasis on the consideration of literary works as art, an increased focus on language and grammar, a modernizing of the stylistic and visual aspects of Yiddish publications, etc. But while these changes have pushed the boundaries and challenged preconceived notions of what Hasidic literature and media can be, they have not upended the core values of the genre. For example, none of the mainstream Hasidic newspapers and magazines have published articles on evolution or the discipline of theology, nor have they presented pieces that depict Rabbis in anything other than a hagiographical light. Der Veker, on the other hand, thrives on such controversial pieces. One may even posit that it is their raison d’etre. [1:  See Rose Waldman, “Seizing the Means of Cultural Production: Hasidic Representation in Contemporary Yiddish Media,” In Geveb: A Journal of Yiddish Studies, April 27, 2018; “New York’s Yiddish Press is Thriving,” Tablet Magazine, December 4, 2018; and “Women’s Voices in Contemporary Hasidic Communities,” Shofar: An Interdisciplinary Journal of Jewish Studies, Vol. 38, No. 2, Summer 2020, pp. 35-60. ] 

	As an instance of the subject matter typical of Der Veker, as well as their presentation of such subjects, the featured cover personality on their second issue[footnoteRef:2] is Dr. Jeremy England, and the headline reads: “The frum physicist who reveals the secrets of the world’s creation.” The word frum is a calculated move and is, in fact, repeated, albeit using a synonym, in the caption below the headline: “Exclusive interview with the world-renowned Orthodox physicist, Dr. Jeremy England.” Including an article on the theory of evolution in a Hasidic publication is subversive in and of itself, but to suggest that a person might believe in, and even offer, alternate theories on Creationism yet still be considered frum suggests an undermining of the very foundations of Judaism as understood by Hasidic laypeople. But such are the ideas and themes in the articles that comprise Der Veker. [2:  Veker, Volume 2. July 4, 2016. ] 

	Subversiveness was not, however, the initial motivation for the publication. Instead, Veker arose organically out of a confluence of factors, which include its history, the auspicious timing for such a publication, and the rise of its audience: a sub-demographic within the Hasidic community who wish to belong to the world in which they were raised, yet chafe against some of the restrictions they consider halachically unnecessary. While most individuals in this sub-demographic believe in the core tenets of Judaism and even consider themselves devout, a number of them do not. Some of the latter profess to be agnostics, or even atheists, yet they still wish to remain in the community for various reasons.[footnoteRef:3]  [3:  Ayala Fader has conducted extensive research on “double-lifers,” as she calls them: people who have lost their faith yet continue to perform as Hasidim or Haredim outwardly. See Hidden Heretics: Jewish Doubt in the Digital Age, Princeton University Press, 2020.] 




History
	The history of Der Veker officially starts with Kave Shtiebel,[footnoteRef:4] an online Yiddish-language forum that was established in 2012. At that time, the most popular place for Yiddish-speaking Hasidic men to congregate virtually to discuss issues of interest, to gossip and schmooze, was a site called IVelt (short for Iiddishe Velt, or “Jewish world”). IVelt had initially been formed as a venue where Hasidic men could speak comfortably—among their own people and in their mame loshn—about sexual issues, both how it pertained to halacha and how to deal with their personal leanings and desires. But the site quickly metamorphosed into a place for discussions about sports, movies, news, etc. Soon, however, the site moderators had a change of heart and the forum shifted to more conservative topics.[footnoteRef:5] All discussions about sex were deleted; so, too, all discussions and references to movies or secular culture. The new Ivelt became a place to discuss only “kosher” topics, and any article or comment that represented a view antithetical to mainstream Orthodoxy or Hasidic norms was censored. For the more enlightened readers, who had become accustomed to having subversive conversations online with like-minded, Yiddish-speaking peers, this turn of events was not acceptable. Ivelt was no longer a place that worked for them, and they were left without a virtual venue. [4:  http://www.kaveshtiebel.com/]  [5:  According to several sources who wish to remain anonymous, the IVelt founder is devout and a Torah scholar who merely wished to have a platform where he could anonymously talk about controversial sexual issues that could not be discussed openly within Hasidic circles. However, once the topics of discussion turned blasphemous or derogatory toward the contemporary rabbinic leadership, he no longer felt comfortable—ideologically, religiously—and transformed the site into a conservative, controlled space where pious Hasidic men could gather and schmooze. ] 

	In response to this lacuna, Kave Shtiebel, literally “coffee room,” was established. On the site’s front page, the heading beneath the words Kave Shtiebel reads: “A relaxed corner to schmooze and hang out.” In direct opposition to Ivelt’s new pietistic stance, Kave Shtiebel declared itself to be a censor-free zone and has retained that standard to this day, though it occasionally deletes comments that are vulgar, deliberately hurtful to individuals, or outright heresy. The setup of the site allows for any individual, male or female or otherwise, to sign up. Once they have signed up, they can open a discussion thread (called an eshkol), comment on anyone’s eshkol, respond to others’ comments, “like” articles or comments, and send messages privately to other KS members. Although there are moderators who occasionally step in if discussions turn ugly, the site functions as a virtual collective where interlocutors share equal freedoms.
	In its opening months, KS featured articles on topics too controversial to discuss elsewhere, scholarly articles on history, chassidus, science, etc., as well as simple schmoozy pieces on news (including news specific to a Hasidic population) and even gossip. As the site grew and its membership increased, contributors to KS began to focus not only on the contents of the pieces, but also on the quality of the writing. More and more significance became attached to the vocabulary, grammar, word choices, and stylistic choices of the submitted pieces that opened the various eshkolos. In a cohort that was already composed of a substantial number of professional writers—not surprising, since writers are often the thinkers in each generation and would thus be attracted to a site like this—the members competed to depict their literary bent. Soon, KS was hosting impressively written literary pieces, such as short stories, creative nonfiction, vignettes, and poetry. Eventually, the site hosts realized that a literary contest would be welcomed, and KS participants—readers and writers—were invited to contribute their best work and then vote for their favorites. The winner was promised an honorarium.
More than any other factor, these literary pieces and the audience’s enthusiastic response to them served as the impetus to what would eventually become Der Veker. What these contests made clear was that there was a concentration of talent among KS members, which would benefit from being properly showcased not only on a virtual platform, but in a tangible print format. True, many of the contributors to KS in general, and to the literary contest in particular, were already writing for Yiddish publications, such as Der Yid,[footnoteRef:6] Der Blatt,[footnoteRef:7] or Moment,[footnoteRef:8] but while writing for those publications gave the writers an outlet for their creativity, they could not openly express their spectrum of ideas and thoughts. Only on KS, hiding beneath the anonymity their pseudonyms afforded them, could they give way to genuine expression of their thoughts and beliefs.    [6:  Der Yid is the Satmar sect’s original newspaper, which they purchased from Dr. Aaron Rosmarin in 1956. ]  [7:  Der Blatt, established in 1999, is a Satmar newspaper created as a direct result of the Satmar succession feud. For a detailed account of the feud, see Samuel Heilman’s Who Will Lead Us?: The Story of Five Hasidic Dynasties in America (Oakland, CA: University of California Press, 2017).  ]  [8:  Moment, a Yiddish-language glossy weekly magazine, is published by Joel Kraus since 2014.] 

	The initial incarnation of a showcase of this kind was a simple PDF document, which included several articles that had already been featured on KS and were deemed stellar enough to be published in this format, as well as a few new pieces written expressly for this publication. The document was prepared and designed by a small group of volunteers who felt invested in the success of KS. Much like the maskilim of yore who sometimes wrote without monetary compensation but because they believed in an ideal and felt they were—ironically—doing “God’s work,” these volunteers were willing to invest their time, energy, and talent to this project in order to promote what they call “a sensible Yiddishkeit.”[footnoteRef:9] The various PDF documents,[footnoteRef:10] approximately twenty in all, that the site eventually produced were, and are, available by request and is free of charge. They were generally released in time for a yom tov. Because many readers printed their copies and brought them to shul or other physical public spaces, the articles were read by a broader audience than the one composed of KS’s core virtual followers. It is difficult to ascertain whether publicizing this document to an audience that may not have had access to it was a deliberate choice on the KS leadership’s part, or at all factored into their motivation for releasing the articles in such a format. After all, they could not have predicted what its readers would do with what was in essence, despite being presented otherwise, another virtual publication. Still, the prospect that these PDF publications might fall into “others’” hands must certainly have crossed their minds.  [9:  Based on my phone conversation with “Rieven,” editor of Der Veker. October 23, 2020.]  [10:  All of the pdf documents are available via the link below, but readers may have to request permission to access them. http://www.kaveshtiebel.com/viewforum.php?f=52 ] 

	By all accounts, the reception to these issues was overwhelmingly positive. But despite the positive response, the editor and graphic designer who’d prepared these issues were no longer able to donate their time and expertise to this project. Instead, the idea for a new publication—this time, a proper print publication—was born. It would be a monthly, titled Der Veker, The Awakener, or the one who wakes.[footnoteRef:11] And it would be elegantly designed and printed on paper. Only in this format, the Veker planners believed, would readers treat each article as something worthy of being read.  [11:  The name does not come from, nor has connections, to the original publication with this title that was published in Minsk between 1917 and 1941.] 

	In six months, six issues were released. But the tremendous investment of time and work by people who were already holding down full-time jobs came at a cost, and after the sixth issue, the editors were burned out. Der Veker was at risk of folding. Instead, a KS contributor who goes by the name of Rieven was enlisted to take over the operation. A talented researcher, writer, and editor, Rieven had been involved in the initial planning stages and had, in fact, come up with the name Veker for the magazine. He now agreed to be its sole editor. But releasing a monthly, he realized, was not feasible. Instead, Veker is published approximately four times a year.  
	The first issue of Der Veker was released on June 20, 2016, and at the time of this writing, they have produced 17 issues in total. All of its contributors, as well as its editor and designer, devote their time and talent on a voluntary basis. To cover printing costs, Veker utilizes a print-on-demand service through Amazon’s Kindle Direct Publishing (KDP),[footnoteRef:12] formerly CreateSpace. Based on data made available by Rieven, the planning committee for Der Veker produced the first issue with an expectation of a certain number of sales (he refused to publicize the number), and in the very first issue, they surpassed that number. Over time, that number has tripled and quadrupled, making clear that the audience ready to pay for the magazine has increased exponentially.   [12:  Originally, KDP refused to print Yiddish works, but Veker (via KS) launched a campaign to change their minds. Amazingly, they were successful. See http://www.kaveshtiebel.com/viewtopic.php?f=54&t=12801&p=420003&hilit=KDP&sid=a7675b118c1e8204f09337b9c0d10eec#p420003 and http://www.kaveshtiebel.com/viewtopic.php?f=54&t=13449&p=438469&hilit=KDP&sid=a7675b118c1e8204f09337b9c0d10eec#p438469 ] 

Timing
	The emergence of any new movement that serves as an agent of change may beg a number of questions: How is the movement organized? What are its principles? To whom are its allegiances? And what are the factors that made this movement possible and timely? Although Der Veker is not a movement per se, it is a result of a shift within a demographic, which in turn formed a new sub-demographic that much like a movement, has created its own principles, allegiances, and organizational systems. What, indeed, are the factors that made this last decade an auspicious time for the emergence of a publication like Veker? 
	In the decade leading up to 2012, when KS was launched, a number of blogs written by frum people who chafed against their communities’ standards appeared on the internet. Of these, the ones that became most popular among the Hasidic population (albeit a limited segment) were the blogs Hasidic Rebel, A Hassid and a Heretic (aka Shtreimel), Katle Kanye, and to a lesser degree, Shpitzel Shtrimpkind.[footnoteRef:13] Only Katle Kanye’s blog was written in Yiddish, but the fact that the others were in English didn’t stop Hasidim from reading them, commenting on posts (often in broken or ungrammatical English), and discussing them in real life with friends and kindred spirits. These bloggers were all Hasidic themselves and wrote posts that were critical of the status quo within the contemporary Hasidic world. However, the extent of their criticism varied. Katle Kanye, for example, mainly railed against the social systems Hasidim had built up within their communities, such as their educational system, engagement and marriage procedures, and other societal norms that he believed needed to be reformed. Shtreimel, on the other hand, attacked the very tenets of Judaism itself and openly (albeit through his pseudonym) declared that he was an atheist. [13:  The blogs are no longer active, but Katle Kanye and Shpitzel Shtrimpkind have kept their blogs open. http://katlekanye.blogspot.com/  http://shtrimpkind.blogspot.com/ ] 

	There had always been a minority demographic within the Hasidic community that silently (or not) disagreed with its norms and mores. Many of them were non-believers, though they continued practicing their faith outwardly. In the 1980s and 1990s, such people generally had almost no outlet for expression of these thoughts and feelings without being ostracized in their communities, and indeed, a small number of them, finding it unbearable to live with such restrictions, chose to voluntarily defect from the Hasidic community specifically or from practicing Judaism generally.  Others, however, found some kindred spirits—those who either didn’t believe in Orthodoxy, Judaism, or God, or did believe in the basics but found much in the Hasidic way of life worthy of criticism—and together they formed small groups who would meet every so often to vent or discuss their doubts. These small groups often attached themselves to an unofficial leader.[footnoteRef:14] The “leader,” a man[footnoteRef:15] usually older than they were, was someone they considered an intellectual, or a historiker (Yiddish for “historian”), who dared express openly the thoughts they were suppressing.  [14:  Based on conversations with three different sources who granted me these interviews on the condition that their identity remain anonymous. ]  [15:  All of my sources for this topic are male. I could not locate a similar demographic of female “doubters” for the era in question, although that does not mean they don’t exist. Later, when the internet made this sub-demographic more locatable, it became clear that some women, too, held similar views. ] 

	But until the era of the “j-blogs,” as the subversive Jewish blogs were called, most of these small groups or individual doubters knew little about others who shared similar reservations or held similarly critical perspectives of the Hasidic lifestyle. The blogs exposed—and consequently, increased the numbers—of what had hitherto been a tiny segment of a population. As Ayala Fader writes in Hidden Heretics, her comprehensive study on this topic: 
…I learned that the connection between secret life-changing doubt and the internet began roughly in 2002-2003, when disillusioned Modern-Orthodox and ultra-Orthodox Jews began to blog. The Jewish blogosphere, or “Jblogosphere,” as it came to be called, gave anonymous public voice to a range of private, interior life-changing doubt. Not all Jbloggers lived double lives, but many did, so that writing and reading on the Jblogs in English, Yeshivish, and Yiddish came to mediate life-changing doubt. By “mediate” I mean the processes by which invisible life-changing doubt was made visible and audible, discursive and public.[footnoteRef:16] [16:  Hidden Heretics: Jewish Doubt in the Digital Age, p. 32. Definition of “mediation,” as used here, is taken from Angela Zito, “Culture.”] 

So public had the discourse of such hidden doubters become that in April of 2011, Ami Magazine, a mainstream Orthodox magazine which boasts a readership ranging from Hasidic/ultra-Orthodox to Modern-Orthodox, published an article called, “The Impostors Among Us.”[footnoteRef:17] The article highlighted the existing phenomenon of the sub-demographic who continued to practice Orthodox Judaism in public while not believing in many (or all) of its tenets in private. The tone of the article was critical of this population and decried its increasing numbers.  [17:  Ami Magazine, issue 49. April 6, 2011; 2 Nissan 5771.] 

Kava Shtiebel emerged against the backdrop of this JBlogosphere era. The timing for this Yiddish language site could not have been more opportune. Not only had many of these Yiddish speakers lost their virtual community when IVelt began to skew to the right, but many of them had also been following the explosive English-language Jblogs for the last decade and had agreed with much of what they were espousing. For some, the blogs articulated feelings they had implicitly held but could not formulate coherently. Still, despite their avid reading of these blogs, many did not feel comfortable contributing opinions and comments in what they knew was an imperfect English. For them to have an actual voice, they needed a Yiddish venue. Kave Shtiebel filled that niche. 
Certainly, the JBlogosphere was a force that likely brought about, albeit unintentionally, the KS site, which in turn led to the release of Veker. But attributing a single cause to a new venture or movement is unwise and rarely accurate. Along with the JBlogosphere, we must consider that the population currently in their 20s and 30s—the average age of most Veker readers—is the first generation to grow up in the internet age. Separate of the JBlogs, the internet has introduced them to ideas they may not have had access to otherwise and which may have made them question some of the aspects of their lifestyle.[footnoteRef:18] Furthermore, the Hasidic population has grown exponentially since WWII. A greater number of individuals inevitably translates to a greater number of viewpoints. Perhaps it was unavoidable that a publication like Der Veker would become a reality at this point in the history of contemporary Hasidism. And finally, once there is an established, existent group, the odds that the group will grow increases. Numbers beget more numbers. The more common it becomes to hear of Hasidim defecting, doubting, or questioning, the more others may begin to consider these choices for themselves. [18:  See Joseph Berger’s NY Times article, “Staying Connected, With the Internet at Bay; Orthodox Jews Grapple with the Web,” about the dangers of internet use for Haredim, based on an interview with the blogger, Shtreimel. November 23, 2005. https://www.nytimes.com/2005/11/23/nyregion/staying-connected-with-the-internet-at-bay-orthodox-jews-grapple.html
] 


Audience/Motivation
	In Naomi Seidman’s account of the emergence of the Bais Yaakov School system, she relates how Sarah Schenirer, its founder, had been derided and marginalized by her peers in her youth for her conservative, religious views, and though her pain at being disregarded and shamed may not have been her chief motivation for opening the schools, it certainly played a subliminal role. As Seidman explains,
By November 1917, she [Schenirer] relates, the project of establishing a school for young girls had already been accomplished, adding that ‘one more thing gives me joy. I’m not alone.’ Her joy in finding supporters is certainly reflective of her sense of mission, her recognition that her work could hardly succeed without the enthusiasm of parents and the embrace of the community at large. But it is also a deeply personal conclusion to a memoir that begins as a story of isolation and alienation, relating how her religious devotion and condemned her to derision and mockery. From its earliest weeks, her school served as a balm for a long-festering personal wound….[footnoteRef:19] [19:  Naomi Seidman, Sarah Schenirer and the Bais Yaakov Movement: A Revolution in the Name of Tradition (Littman Library of Jewish Civilization, 2019), p. 68] 

	In speaking with the team behind Der Veker, particularly its editor, I recognized that the founding of the publication and its forebearer, Kave Shtiebel, was partially motivated by the exact dynamic that had been in play for Sarah Schenirer and her movement. The difference, though, was that Schenirer had been marginalized for her conservative religious views, while the KS/Veker members had felt alone because of their liberal ones. But the personal wound for the latter did not always, or necessarily, relate to piety. Based on interviews with several members, their pain seems to have been rooted in their community’s lack of recognition and appreciation for their talent. “Take me, for example,” one member told me. “I’m a good writer, I’m a thinker, I have talent to bring to the table, but in all my teenage years, it was never used, never appreciated. Not one rosh yeshiva showed any interest. I have more than what an average person has to offer, but no one cared. And I’m not the only one.”
	In the cheder and yeshiva world, where the emphasis is on Torah learning and Torah pursuits, writing skills and other artistic talents aren’t, after all, venerated the way they might be in secular institutions and communities. And so, not enough is provided for children and teenagers for the expression of artistic abilities; ergo, not much attention is paid to boys and bochurim who excel in these areas.[footnoteRef:20] [20:  This is less true for Hasidic girls. Because girls aren’t expected to study Torah in the same way boys are, their curriculum allows for more opportunities to exhibit their artistic talents, and the work they produce is recognized and lauded. See Rose Waldman, “Women’s Voices in Contemporary Hasidic Societies,” Shofar: An Interdisciplinary Journal of Jewish Studies, Volume 38, #2, p. 35-60. On p. 49-50, in particular, see the discussion on how girls use their talents for composing song lyrics in Hasidic summer camps.   ] 

	“People need an outlet for their talent,” the editor, Rieven, told me. “With Veker, I can now provide this outlet for written expression. Let their opinions be heard, let them be able to express themselves.”
	But much like with Schenirer and her movement, personal wounds are, at most, a secondary or subconscious motive for the founding of KS and Der Veker and for the continued efforts to keep them afloat despite the substantial investment of time they require. What comes across most pointedly in conversations with the people involved in Der Veker is their view of themselves as activists, as agents of change filling a necessary niche. “We are widening the spectrum of ideas,” Rieven told me. “We have a suppressive chassidishe literature, where things can’t be written or discussed. The box of accepted ideas is extremely small; everything is cliché. That’s stifling for writers, for readers, for the mind. The written word, language, is so important. We have to enable people to express themselves. And this is the platform.”
	Indeed, the audience for Der Veker, with some exceptions, is Hasidic. Nearly all articles are written by Hasidim, the editors are Hasidim, and the topics covered are generally of interest to Hasidim. For example, Veker #10[footnoteRef:21] features an interview with YY Jacobson, a Chabad rabbi who has become a celebrity in Hasidic circles because of his entertaining, inspiring talks. Even articles that relate to halacha or hashkafa tend to be on matters that are of particular or timely interest to Hasidim. One article, for instance, is a halachic treatise on determining whether a chicken is kosher.[footnoteRef:22] Although a subject like this appears, at first glance, to be of equal importance to anyone interested in Judaic law, it was, in fact, of particular concern to Hasidim at the time the article was written because of a controversy brewing around this matter then.[footnoteRef:23] Indeed, the article serves as  commentary on how the Hasidic community engages with science and taxonomy. [21:  September 24, 2017]  [22: “Vi a bnei adam in hun” (Like a “Bnei Adam” ((prayer during the kapparot rite)) in the chicken: Misinformation and confusion in the braekel controversy), Veker #10, October-November 2017]  [23: For controversy, see Rabbi Mordechai Frankel, “The Braekel Controversy: A Birds-Eye View,” https://www.star-k.org/articles/kashrus-kurrents/5141/the-braekel-controversy-a-birds-eye-view/] 

	It is telling that the article that garnered the most interest (and the most sales of any Veker issue) was one about women shaving their hair after marriage.[footnoteRef:24] Written by Harav Michel Hirsch (a pseudonym), it addresses both the halachic and human aspects of this custom, a custom—it should be noted—that is exclusive to Hasidim. This article brought about more comments and emails (and the comments and emails were more heated and passionate) than any other published piece.[footnoteRef:25] Which is ironic, in a sense, because the subjects of the piece, women, have a negligible presence on both KS and Der Veker. [24:  “Taglakhas Nashim,” Veker #16, October-November 2019, p. 40. See a follow-up to this article: http://www.kaveshtiebel.com/viewtopic.php?f=54&t=13300 ]  [25:  It also elicited a response from some people who, contrary to the writer of the article, believe shaving is mandatory; they mailed out a pamphlet to residents of Kiryas Joel. See http://www.kaveshtiebel.com/viewtopic.php?f=54&t=13386 ] 

	The dearth of women on the site and in the publication is both a deliberate and inevitable choice. According to the bylaws of KS, women are welcome to sign up, albeit not with a conspicuously female name, and to participate fully as members of the site. The initial intention of prohibiting female names, according to the KS founders, was that they wanted to maintain an intellectual, serious vibe on the site, and past experience in the JBlogosphere had shown that a number of men and women—perhaps because they could not do this in real life—quickly turned any comment section into a virtual space for flirting and teasing with the opposite gender. Additionally, some men gave themselves an online female name and used it to troll other men. Allowing women to participate on KS without making their female identity overt seemed to be a perfect compromise between the founders’ hope for mixed-gender dialogue and the prospect of the site turning into a joke. In reality, however, the few women who are active participants on the site do not make pointed attempts to hide the fact that they are female. Examples include “Bas Kol” and “Venus,” pseudonymous interlocutors who both use names that are meant to hint at their female identity.[footnoteRef:26] Bas Kol is not only active on KS, but has also written for Der Veker.  [26:  While bas kol means “a heavenly voice,” the word bas, “daughter,” connotes the female gender. And Venus is a play on John Gray’s popular book, Men are from Mars, Women are from Venus. ] 

	But the rule about female names, which may seem at first glance to be a deliberate attempt at making KS an inhospitable space for Hasidic women, is likely an insignificant cause for the lack of female participation. In fact, the scarcity of women on such a site was predictable and inevitable. Mainly, it goes back to the gendered education among Hasidim, where boys and men read and communicate—in speech and in writing—almost solely in Yiddish, whereas girls and women read and communicate in a mix of English and Yiddish, with the average girl reading mainly English-language publications by the time she hits her teens. Consequently, reading and writing in Yiddish, even if Yiddish is a Hasidic woman’s first language, does not come as easily as reading and writing in English, making a site like KS unappealing to them. Certainly, there is a segment of the Hasidic female population who continue to read Yiddish publications exclusively even into adulthood, but this more conservative segment is not likely to be surfing the internet, so they would not have access to KS in the first place, nor be aware of the existence of Der Veker.
	One of the eshkolos on KS[footnoteRef:27] actually discusses the reasons women, with a few exceptions, do not join. Among the commentors’ conjectures are the language issue discussed above; the fact that the topics brought up on the site (and in Der Veker) skew toward male Hasidic interests; the fact that the gender segregation construct is so ingrained in contemporary Hasidic communities that men and women are practically living on different planets; and the possibility that because not many Hasidic women own their own businesses, which would grant them autonomy over potential internet access, the population has a lesser chance of finding this site at all.  [27:  http://www.kaveshtiebel.com/viewtopic.php?f=4&t=14275&p=460926#p460926 ] 

	Much like the rule about female names, which works differently in theory than in actuality, the rule about images of women—a sensitive issue for Hasidic publications—is playing out differently theoretically and actually. When KS was established, their official policy was that pictures of women should not be posted. This was a pragmatic choice by the KS leadership, because they understood it to be necessary in order to retain legitimacy as a site fit for Hasidic men and in order to garner a broad enough spectrum of readers. But despite the official policy, the rule was quickly flouted. People posted images and video clips that featured women, and the administration overlooked it. In fact, Rieven devoted several eshkolos[footnoteRef:28] to illustrate that even Der Yid, Satmar’s newspaper, had published pictures of women in the early days of its existence, and this topic was the cover story of Veker #15 as well.[footnoteRef:29] By the time the first issue of Veker was released, the policy about pictures of women was abolished. Knowing their audience by now, the Veker members felt comfortable featuring female images in their pages without fear of repercussion. However, here too, their pragmatism is evident. “We understand our readership,” Rieven says. “We know we’re pushing something new and that this publication is in people’s homes. We can’t completely undercut ourselves. So we publish images of women when it is relevant, but only on the inside pages, not on the cover.” [28: See http://www.kaveshtiebel.com/viewtopic.php?f=8&t=8324&p=254944&hilit= and http://www.kaveshtiebel.com/viewtopic.php?f=8&t=7048 ]  [29:  “Froyen Farbotten!” (Women Forbidden) by “Rieven,” February 18, 2019.] 

	The delicate balance, the fine line between retaining legitimacy within the Hasidic community and challenging the status quo, is a constant variable for Der Veker. Where other publications don’t hesitate to advertise their wares and seek as large an audience as possible, Der Veker is circumspect. “I try to keep a balance,” says Rieven. “Tread a fine line. I don’t want to push it into everyone’s hands and eyes. It’s not made for everyone. Whoever is happy with Der Yid and Der Blatt, let them go ahead and read that. But I do need people to know that it [Der Veker] exists. And I want rabbonim to know it exists. I want them to know that there’s this demographic in the community that exists. We’re here. We’re publishing a beautiful journal. About 200 pages. We’re here, and we’re here to stay.”
	For Yiddishists, both frum and secular, who have an interest in the Hasidic community, it is especially fortunate that Der Veker exists. Never has it been as easy for scholars and students to get an insider’s peek into the Hasidic world. And never has it been as easy to locate a group of Hasidim who are willing to open up, answer questions, exchange ideas, and generally promote a more elastic relationship between their world and the world at large. “I have a great affinity for the Yiddish language,” says Rieven. “In our chassidishe circles, Yiddish is utilitarian, practical, but to Yiddishists, there’s a cultural element and they see the beauty of Yiddish. We’ve had lots of interest from Yiddishists. When we did a literary contest, some Yiddishists submitted pieces. I’m happy we’re making it easier for the two communities to interact.” Indeed, in Veker #17,[footnoteRef:30] the front cover and feature article is about Arun Visnawath, translator of Harry Potter to Yiddish. And Veker #11 features a writeup by Yiddishist poet and translator, Dr. Sholem Berger.[footnoteRef:31] Without a doubt, no other Yiddish-language publication serving a Hasidic community would have interviewed Visnawath, let alone put him on their cover. In this respect, as in others, Der Veker is revolutionary and unique. [30:  March 22, 2020]  [31:  January 10, 2018. Dr. Berger writes on the topic of metzitzah b’peh, a controversial issue of late.  ] 
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